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REVIEW: YAOZU'S COLLECTED POEMS AND ESSAYS 


Reviewed by Limusishiden (Li Dechun #774, Joint Surgery 
Department, Qinghai University Affiliated Hospital) 

Li Qingchuan # #)!], Li Qingyun #4 %, and Wang 
#  Yongsheng 4 */Ht (eds.). 2015. Yaozu shiwenji #48 HF 
ne th <4 [Yaozu's Collected Poems and Essays]. Xining 8 
‘F: Qinghai Minzu Chubanshe # i K.% th WR Ft [Qinghai 
Nationalities Press]. 180 pp, 17 photos. ISBN: 978-7- 

| 5420-2591-3 (paperback 30RMB). 


I give an overview of Yaozu's life, review and comment on Yaozu 
shiwenji 'Yaozu's Collected Poems and Essays', and provide an 
appendix describing a visit I made to the Datong area in 2001.2 

Mongghul poet and essayist, Li Yaozu (1925-2014) was born in 
Xialangjia Village, Duolin Town, Datong Hui and Mongghul (Tu) 
Autonomous County. 3 Under the administration of Xining City, 
Datong is located in east central Qinghai Province.‘ 

Li Yaozu, was from, Datong County. He was sent to a 
traditional private school when he was about six years old. He studied 
such works as Baijiaxing 'The Book of Family Names', Sanzijing 
'Three-Character Canon’, and Zengguangxianwen 'The Wisdom of 


Limusishiden. 2018. Review: Yaozu's Collected Poems and Essays. Asian 
Highlands Perspectives 51:247-268. 
2 How, when, and why Mongghul moved to today's Datong County from 
their original home in Huzhu County, as well as Mongghul language use and 
cultural practice in 2001, are described later in this paper. 
3 All footnotes have been added by Limusishiden, except for the footnotes 
referencing the direct quotations from Schram (2006 [1954-1961)]. 
Information I added to the translations outside footnotes appear in []. For 
recent scholarship on the Monguor/Monggul/Mangghuer/Tu, see Roche 
and Stuart (2015). 
4 The Mongghul (Tu) population for Datong County in 2011 was 44,333, 
according to the county's official website (http://bit.ly/2u9ZO9m, accessed 
29 March 2017), representing about ten percent of the county's total 
population. Qinghai Province's total Tu population in the year 2000 was 
204,413 (http://goo.gl/VMhIf8, accessed 29 March 2017). Mongghul are 
deeply influenced by Tibetan Buddhism and speak dialects that share 
similarity with the Mongolian language. 
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Ancient Aphorisms' until he was fifteen. During this period, his uncle, 
Li Shiruo, also instructed him in calligraphy. In 1939, he was selected 
to study in Xiguan Liangji Primary School located in the old county 
seat - Chengguan Town - in the south-central part of Datong County. 
In 1941, he entered the State-run, Xining Shifan Xuexiao 'Xining 
Normal School’. 

In the fall of 1944, he enlisted in the Zhongguo Zhuyinjun He 
Yuanzhengjun ‘Chinese Expedition Army in India’. After he arrived in 
Chongqing, he was then sent to a low-ranking school that provided 
little to students, e.g., the food included rice that contained sand. 
Furthermore, he found the weather unbearably hot compared to his 
home region. He and a classmate eventually left the school and worked 
in the Qinghai Tongxianghui 'Association of Qinghai Fellow 
Provincials' in Chongqing. 

One day, a man in purple clothing and his retinue came to the 
Association of Qinghai Fellow Provincials to investigate and to 
contribute funds to the association. From the dialect Li Yaozu and his 
classmate were speaking, the man realized that they were from Datong 
and asked if they were willing to attend school. 

Li Yaozu and his classmate enthusiastically expressed a desire 
to study. Later, he learned that the man was the seventh Zhangjia 
Living Buddha. The living Buddha immediately took out a name card 
and wrote on it. The next day, the two were told to register in Bianjiang 
‘Borderlands’ University in Chongqing. 

Li Yaozu and his classmate returned to Datong after finishing 
their second year of study at the university. Li Yaozu then became a 
school teacher in Datong County. After Liberation in 1949, he was 
trained and became an accountant for eight years. Soon after, he 
became a teacher again. In total, he taught for twenty-three years as a 
minban ‘unofficial’ teacher in Datong County. 

Li Yaozu excelled at Chinese calligraphy and often helped 
fellow villagers write contracts, letters, antithetical couplets,? and so 


1 Luosang beidan danbei zhongmei (Blo bzang bstan pa'i sgron me) (1892- 

1958) (Anonymous 1993:537). Birth and death dates are reported as 1891- 

1957 (http://tinyurl.com/y7nctnop, accessed 9 October 2017) and 1890-4 

March 1957 (http://tinyurl.com/ya64309n, accessed 9 October 2017). 

2 Wong (1996) writes that antithetical couplets date from the time of Du Fu 
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on. He was one of the few Mongghul literate in Chinese in the Upper 
Four Villages: in Datong Hui and Mongghul Autonomous County. 
Local people respectfully called him "Li Xiansheng,"2 "Li Xiucai,"3 and 
"Teacher Li." 

A recognized Mongghul folksong singer, Li Yaozu was often 
invited to Mongghul weddings to sing dance songs, Tangdarihgiima,‘ 
and Log Tuluugu Yiijee.5 While he may have known such songs at one 
time, he was unable to speak Mongghul with me when he was 
hospitalized where I work in the summer of 2014. When I spoke to him 
in Mongghul, he answered in Chinese. He seemed to understand some 
simple Mongghul. 

In addition, Li Yaozu sang piyingxi 'shadow play'® and was 
often invited to local villages to sing such songs during the Spring 
Festival. Such songs likely included Zhang Lian Maibu 'Zhang Lian 
Sells Cloth' and Baizitu'A Hundred Playing Children’. At parties in his 
own home and in other homes, villagers, clan members, relatives, and 
friends often asked him to tell such stories as Sanguoyanyi ‘Romance 
of the Three Kingdoms', Xiyouji ‘Journey to the West', and 
Yangjiqjiiang ‘Generals of the Yang Families’. People drank and 
enjoyed Li Yaozu's stories. As the atmosphere reached its climax, Li 
Yaozu switched to singing such Shaanxi opera or xianxiao’ selections 


and Li Shangyin and is uniquely Chinese, exemplifying careful composition 

in regulated verse and not as part of a poem, but as independent poetic 

entities or, mini poems, and further that an excellent antithetical couplet 

marks a noteworthy occasion and can instruct and entertain while conveying 

a sense of cultural refinement. 

1 Shangsibu (Upper Four Villages/Areas) referred to today's Baoku, Qinglin, 

Qingshan, Xishan, and Xunrang townships, and Duolin and Chengguan 

towns. The Upper Four Villages/Areas is at a higher elevation 

(approximately 2,500~3,000 meters) than other areas in Datong County. 

Mongghul families typically lived on hills and mountains where they farmed 

and herded livestock. 

2 In the past, those literate in Chinese were sometimes called "xiansheng." 

3 Those literate in Chinese were often called "xiucai." Historically, xiucai 

were those who had passed the imperial examination at the county level. 

4 A famous Mongghul melody. I do not know the meaning of the title. 

5 A song sung by the bride-taker when the bride begins leaving her parents' 

home to go to her groom's home. 

6 A storytelling and entertainment form employing cut-out figures that are 

held between a source of light and a translucent screen. 

7 Xianxiao ‘virtue and filial piety’ is a folk singing-and-story-telling art form 
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as Zhameian ‘Judge Bao and the Qing Xianlian Case’, 
Yuanmenzhanzi 'General Yang Liulang Executes His Own Son’, 
Qirenxian 'Seven Worthies', and Fangsiniang 'Madame of Fangs’. 

All the ninety poems in this book were written in a form of 
classical Chinese poetry and typified by certain traditional forms. 
When he visited landscapes, he depicted the scenery, mountains, and 
monasteries. His poetry expresses his love for relatives and friends, 
anguish in recalling family members who had starved to death, and 
reviews of some historical Chinese books, for example, Liaozhaizhiyi 
‘Strange Stories from a Chinese Studio' and Yangguifeizhuan 'The 
Story of Yang Guifei,' and such television series as Shaoshuaichunqiu 
‘The Young Marshal's Life'. Below is an example of a poem celebrating 
rural people living in a beautiful, bountiful landscape:! 





kt Visiting Xunrang 

Widit, 436247, Ma# Passing Xunrang and reached Tangfang,? 

BPR TE AK (I) feel naturally broad-minded. 

FL OND ARIF, IEA’ These blue hills here are beyond compare 

corm with looming lush and green. 

PB wil aeik, JX\4 iY ~ Wind-blown waves in boundless expanses 

Ro of rippling golden fields of wheat. 

KA AKL, BS Large tracts of fertile soil here, from 

LARE. ancient times, full granaries in the home 
of hillside people. 

f+ a3IL-&, i4+-# Thousands of laborers have been busy 

AK, BDI IE. working hard. 

RAL, Khe4G%, People come and go with smiling faces, a 

4 FE bumper harvest is anticipated this year. 


Li Yaozu wrote this poem in the autumn of 1960 when he and 
his colleagues visited Xunrang Township, Datong County to 


often accompanied by the sanxian 'three-stringed plucked instrument that 
only some literate Datong Mongghul played. 
1 This and other translations are by Limusishiden. 
2 A Mongghul village, located in today's Xunrang Township, Datong Hui and 
Mongghul Autonomous County. 
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investigate the autumn harvest. Observing the rippling wheat as they 
walked through the fields, he was glad there would be a bumper 
harvest. The poem also notes that Mongghul lived and farmed on the 


slopes, suggesting that poems written describing a wonderful life of 
smiling people with full granaries were more formulaic than realistic. 


DRE oh HE 
—ARASA 
a) 

SEE FL IB 1B TAS, 


& 89 Ap AG 1) 8946, 





Ma At EE IUF, 


BRGY BRR. 
Ih FR Fe E] AME, 
A LT SUE RAT. 


i: 1960 7S AME 
3A, AA, ASL, 7 
ZH = AFA IEE , 
1968 FZ hme, BZ 
WERE WA, (p.19- 
20) 


Mourning Third Younger Brother - Li Yaozong 
Winter 1968 

(1) 

Seeing his coffin (I) am speechless, tears 

on my cheeks, 

(1), an elder (brother) will carry my younger 
(brother's) coffin. 

Four people died one after another in the 
past nine years, 

They were all my dearest persons. 


(2) 


(He) suffered from malignant disease for 
nine years, 

(He) groaned every night till dawn. 

His eyes remained open after death, 

(I) will no longer see my younger brother. 


Note: My mother, elder brother, and elder 
brother's wife died during the great famine 
of 1960. My third younger brother died from 
disease in 1968, therefore, four people 
died (19-20). 


The three people dearest to him starved to death during the 
Sannian Kunnan Shiqi 'Three Years of Difficulty' from 1959-1961. 
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Furthermore, his third younger brother! died in great pain after a 
prolonged illness. 

Of the seven essays presented, one relates to an ancestor and a 
historical move from Huzhu County to the Upper Four Villages/Areas 
in Datong County: 





My ancestors originally lived in Dongchua? Langjia Village, Hongyazigou 
Valley. It was one of the Thirteen Tribes 3 in Huzhu County. The 
Hongyazigou Valley areas were granted to Li Tusi* during the Yuan Dynasty. 
Our ancestors were under the jurisdiction of the tusi, and our surname Li 
was derived from Li Tusi. 

The old Datong Xianzhi 'Datong County Annals'> recorded "only 
Mongghul in Datong County have no tusi." The Tuzu Jianshi 'Brief History 
of the Tu Nationality'S recorded "today's Mongghul in Datong moved there 
from Huzhu." My father once said, "Our ancestors were Tatars from 
northeastern China" and "we moved here from Hongyazigou Valley, 
Eastern Plain." This suggests the Tu Nationality are Xianbei’ descendants 
and that they moved here from Huzhu. Historically, there were slight 
differences between the Hexi (West of River) Mongghul Region including 
Xunrang, Qinglin, and Jile? townships, Duolin and Chengguan towns, and 
the Beishan (Northern Mountains) Mongghul Region including Xishan, 
Baoku, and Qingshan townships in the Upper Four Villages/Areas in 


1 The poet had three siblings. His parents had three sons and one daughter. 
He was the second. 
2"Fastern Plain," refers to contemporary Huzhu County. 
3 The thirteen tribes in the Huzhu Mongghul area were Huarin (Hualin), 
Langjia, Foori, Zhuashidi (Baizhuazi), Juucha (Juecha), Shdara (Dala), Aja, 
Zancha, Darima, Lanja (Lanjia), Liandi (Liande), Wangqi, and Jisang. The 
tribes' headmen visited Tibet seeking support to build a monastery in the 
Mongghul area. This is today's Rgulang (T. Dgon lung byams pa gling (C. 
Youningsi), a Dge lugs monastery located in Sitan Village, Wushi Town, 
Huzhu Mongghul (Tu) Autonomous County, Qinghai Province. There were 
197 monks in 1990 (Nian and Bai 1993:122-126), Pu (2013:71-75) reports 
396 monks in 1957, and Smith (2013:291) reports over 300 monks. 
4 Native chief. 
5 No dates are given in the book. 
6 No dates are given in the book. 
7 An ancient group that resided in today's eastern Mongolia, Inner Mongolia, 
and northeast China. 
8 Where there were two Mongghul villages in 2017. 
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Datong. Mongghul in the Hexi Region used their original village names 
when they moved from Huzhu during the Jiagqing period [1796-1820] of 
the Qing Dynasty [1636-1912], for example, Langjia, 1 Marizang, 2 
Songbu, 3? Basheng4 (Bahong is locally pronounced Basheng), Tuhun® 
(Tughuan, locally pronounced Tuhun), Wushigou, © Wushizhuang, 7 
Heerjiang® (later, because Mongghul and Hui lived together, Liu Yunxin, a 
county head renamed "Heerjiang," "Hezhong," with the latter meaning 
"work together with one heart"). They spoke Mongghul and sang Mongghul 
songs. Women braided their hair and wore the braids on their back and 
tied it with red cotton strings, which was known as the "Huari Headdress." 
They performed cremation and had no genealogy book. Their customs are 
similar to Huzhu Mongghul. 

Mongghul in the Beishan Region rarely spoke Mongghul. Women's 
braids were put in xjalang? in front of their chest. The names of their 
farming land were mostly in Mongol. At the fall of the Ming Dynasty within 
the yamen territory in Datong, Mongols in the Qinghai Lake area, probably 
the Buerhai, Mailigen, and Handun Mongols, were settled and grazed 
livestock. During the early Qing Dynasty, Mongols of Gushi Knan moved 
into Tibet and Qinghai from the present Xinjiang Uyghur Autonomous 
Region, which forced a number of Mongols in the Qinghai Lake area to 
move away; the remaining small number of tribes gradually married and 
lived with Mongghul people and finally became the Tu Nationality. Most 
Mongghul who live today in Baoku, Qingshan, and Xishan townships 
mostly say they are Mongol descendants. 

Mongghul in Datong are also mixed with Han Chinese, 
Tibetan, and others. When Mongghul migrated to Datong, they farmed and 





1 Langjia Village, Wushi Town, Huzhu County. 
2 Baimasi Village, Hongyazigou Township, Huzhu County. 
3 Songbu Village, Halazhigou Township, Huzhu County. 
4 Bahong Village, Wushi Town, Huzhu County. 
5 Tughuan Village, Wushi Town, Huzhu County. 
6 Wuxi (Wushi) Village, Wushi Town, Huzhu County. 
7 Wuxi Village, Wushi Town, Huzhu County. 
8 Foorijang (Huoerjun) Village, Wushi Town, Huzhu County. 
9 Xjalang (oral A mdo Tibetan: skya long; Literary Tibetan, skra long). The 
top end of the xjalang was called biantongzi (literally, braid-tube-is) in local 
Chinese. Small braids were put into a cloth tube and tied with several cloth 
buttons that were sewn on the cloth tube to affix a xjalang that hung in front 
of a woman's chest and legs. 
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herded livestock. People living in tents were still seen during the mid-Qing 
Dynasty. When | was young, | saw some families with a skinned horse- 
head hanging on a pole on a wooden chest filled with wheat flour in their 
houses. It was clear evidence of the historical animal husbandry that they 
had practiced. As society developed, more and more land was cultivated, 
propelling a shift from animal husbandry to agriculture, or animal 
husbandry and agriculture were mixed together (104-106). 


The above material contributes information about the Datong 
Mongghul rarely seen in domestic and international publications, 
especially as compared to what has been published about the Huzhu 
and Minhe Tu. As to how, when, and why Mongghul migrated to 
Datong, Louis Schram (2006 [1954-1961]:130-131) has information 
relevant to the Datong Mongghul, which I present below: 


..in order to understand the scattering of the Monguors, however, 
exclusive emphasis should not be put on the factor of frontier inroads and 
revolts. The economic factor was also important, especially the 
development of agriculture and the opening to cultivation of extensive 
valleys, notably between 1644 and 1723, when there was relatively little 
frontier warfare. Indeed, after frontier disturbances a population that has 
fled usually comes back to its original homeland, but when the people 
disperse and spread in order to engage in new, profitable occupations, 
they settle and do not return. 


The establishment of the new sub-prefecture of Tat'ung [Datong], 
dependent on Hsining [Xining], was also a phase of this great economic 
transformation. After the general revolt of the Mongols of Kukunor 
[Qinghai Hu ‘Qinghai Lake'], the frontier Tibetans, and the lamas of the 
whole region had been crushed in 1723-24, the military district (wei) of 
Tat'ung, forty miles north of Hsining, was recognized as a sub-prefecture 
in 1761. Chinese and Muslims, in addition to Monguors, joined in the land- 
rush to cultivate these grasslands, because attractive terms had been 
offered for payment for the land after three years, with loans for seed and 
the use of oxen.1 The population of Tat'ung climbed from 5,862 


1Tung Hua Lu ("records" of the Manchu Dynasty), Yung Cheng period 
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inhabitants in 1723-35 to 11,830 between 1736-96 (Annals of Hsining, 
ch. 16, pp. 16a-b) and a number of new villages were established. 

Among these villages four were entirely inhabited by Monguors; 
three were equally divided between Monguors and Chinese, and in two 
the Monguors numbered 30 per cent of the population (Annals of Hsining, 
ch. 12, pp. 15a-b). After 1796 another four villages were built for 
Monguors by the Living Buddha Sumpa of the monastery of Erhkulung 
[Dgon lung byams pa gling]. All the Monguors who migrated to Tat'ung in 
this period were subjects of the sixteen T'u-ssu [tusi] settled in the region 
of Hsining. 

Contemporary with the expansion of agriculture into the Tat'ung 
sub-prefecture was the opening of the splendid large plain of Weiyuanp'u 
[Weiyuan], northeast of Hsining. Here again there was a land-rush, 
including the subjects of various T'u-ssu, who settled in scattered groups 
all over the plain. 

In 1644 the population of the Kueite [Guide] region numbered 
2,060; in 1746, it numbered 11,560. A previous attempt had been made 
in 1380, early in the Ming dynasty, to use Mongols from around Hochou 
[Huzhu] to colonize this region. | have often met, in Hsining, Monguors 
from Kueite, visiting their relatives in their old country. They told me that 
more than 300 Monguor families of Hsining origin were living around 
Kueite, scattered among Tibetans and Chinese. Their tradition was that 
their ancestors had left Hsining in order to make a better living. 


Though Schram referenced the Annals of Hsining based on his 
own observations of Mongghul through visits to their original home in 
today's Huzhu area, the evidence I (Limusishiden) have seen suggests 
much of what has been mentioned earlier in this paper, i.e., that the 
ancestors of the Mongghul in the Datong area moved there at various 
times in the Qing Dynasty, particularly after the revolts of the Mongol 
generals in 1723 and that a main reason for their migration was a 
search for better living conditions through herding and agriculture. 
The power of religious leaders is also important, e.g., four villages were 
built by the Living Buddha Sumpa of Rgulang Monastery. 

Li briefly presents his family tree: 


(1723-1735), ch 4, p 39. 
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My first ancestors (their names are unknown?) originally migrated to 
Datong from Langjia Village, Wushi Town, Huzhu County (in older times, it 
was known as Dongchuan ‘Eastern Plain' during the Jiaqing period [1796- 
1820] of the Qing Dynasty. They initially settled in Mijia Valley. Later, the 
couple had three sons and lived separately by building individual 
courtyards when they were adults. The eldest son later moved to 
Dazhuang Village in Xialangjia. Afterwards, the eldest son had three wives. 
My father's father's father was the son of the second wife. His family 
developed for ten generations with about one hundred households and 
over 400 people during the last nearly 300 years.?2 They lived by farming, 
learned Chinese cultural knowledge, and many great talents appeared 
successively (106). 


This suggests Datong Mongghul received Chinese education 
more often than in Huzhu. Mongghul moved to Datong, and lived with 
Chinese, and were thus powerfully influenced by Chinese culture. This 
also explains why Mongghul language and culture were lost earlier and 
more quickly as compared to Huzhu. 

After Mongghul settled in the Upper Four Villages/Areas, they 
met and then planned to build a new monastery? for themselves. They 
then sent representatives to Tibet for support as Yaozu describes below: 


At that time, there was a man named Aluo in Wushi Village. He organized 
some old Mongghul men and went to Tibet where they invited the Jiase 
Living Buddha to come to their home area to construct a monastery. On 
the pretext of the soil in the east being polluted, the Living Buddha did not 
come, but gave his clothes and hat to Aluo and others to be enshrined and 
worshipped. 


1 His clan members viewed a contract recording his first ancestor who 
separated from his two brothers after a division of family property during 
the Jiaqing reign. 
2 More accurately: 200 years up to 2017. 
3 Xueguoer (T. Dgon gsar bshad sgrub gling. C. Ping'ansi) a Dge lug 
monastery located in Ping'ansi Village, Duolin Township, Datong Hui and 
Mongghul (Tu) Autonomous County, Xining City, Qinghai Province. It had 
thirty-five monks in 1958 (Pu 2013:7). 
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The Living Buddha's clothes and hat were brought, and then all the elder 
Mongghul men gathered for discussion. A location for building a 
monastery was selected on Xida Hill after divination. Soon after, a 
scripture hall, a Living Buddha compound, and some monk quarters were 
built with local people contributing funds, construction materials, and 
labor. It was named Xueguoer Monastery at the beginning because the hill 
where the monastery resembled an eagle. It is a subordinate monastery 
under Rgulang Monastery's jurisdiction. It was the Rgulang Monastery 
Astronomy Institute. Immediately, they asked local families to send their 
boys to be monks if they had several sons. They also invited some high- 
ranking monks to teach these monks Tibetan Buddhism. 

The monastery was burned in a rebellion during the Tongzhi reign 
[1862-1875]. Later, it was rebuilt. To wish the monastery external security, 
it was renamed Ping’an 'Peaceful' Monastery. 

In line with the Pochumixin ‘Abolishing Superstition’ Policy, the 
monastery was destroyed again in 1958. 

For centuries, Mongghul of the Upper Four Villages/Areas 
regarded the monastery as their inner sustenance. They chanted Buddhist 
scriptures to prevent calamities and prayed for safety and bumper 
harvests in the Hall and during festivals. Once drought came, groups even 
came from west of Chengguan Town. They thrust willow twigs into their 
collars at the back of their necks and went to the "Longwanggong Dragon 
King Palace" located on the hill behind the monastery where they 
kowtowed and pleaded for rain. It seemed very efficacious (94-95). 





Today, although the monastery has not been rebuilt, elders and youths 
alike still visit the monastery ruins to burn incense and make prostrations. 
When drought strikes, locals come to plead for rain. Incense is lit and 
smoke drifts in the air at the old monastery location, circled by green trees 
and decorated with sacred cloth ribbons. Locals still practice Buddhism 
as they used to (94-95). 

Prefaces are given by Bao Yizhi (b. 1951), a Mangghuer native 
of Baojia Village, Guanting Town, Minhe Hui and Tu Autonomous 


1 It was unclear why the Xueguoer (C. Ping'ansi) Monastery later was called 
the Longwanggong 'Dragon King Palace’. 
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County; Ma Zhiwei, Chairman, the Revolutionary Committee of the 
Chinese Kuomintang, the Qinghai Provincial Party Committee; and 
Xie Zuo, a former vice-school head of the Qinghai Provincial Party 
Committee School. The poet also provided a preface. 

The latter part of the book features thirteen recollections and 
memorials by Li Qingchuan (chief editor and the poet's second son), Li 
Qingyun (the poet's third son), Wang Yongsheng (associate managing 
editor, the poet's son-in-law), his oldest son, daughters, and 
grandchildren. 

The Mongghul poet Li Yaozu experienced many years of 
frustrating challenges. He passed away in the ninth decade of his life 
in 2014. His contributions to the study of Mongghul culture, origins, 
and religion in the "Upper Four Villages/Areas," the background of 
Ping'an Monastery as well as Mongghul customs in the Upper Four 
Villages/Areas are valuable, especially to contemporary Datong 
Mongghul, students of Qinghai local history, and those interested in 
the Monguor. 


-258- 


Vol 51 2018 ASIAN HIGHLANDS PERSPECTIVES 2018 Vol 51 





APPENDIX 


I became interested in Mongghul culture study beginning in about 
1989. As time passed, I grew curious about the Datong Mongghul: How 
many speak Mongghul in Datong and what is the situation of 
Mongghul culture today? To answer these questions, I present a report 
that I wrote after I and my Mongghul wife, Jugui (b. 1969), visited 
Mongghul villages in Datong Hui and Mongghul Autonomous County 
in January 2001. 

We visited two Mongghul villages in Datong on Spring Festival 
Eve, 23 January 2001.1! We arrived in Songbu Village, Xunrang 
Township on the afternoon of the twenty-third. Thanks to a friend's 
introduction, we were taken to an elder's home and learned that he was 
one of only three people who spoke Mongghul among the 300 
households in the village. About eighty-five households were classified 
as Tu. The remainder were Han and Hui. The old man was very happy 
to see us because we were Mongghul from Huzhu. 

We were asked to sit on the important seat on the bankang.? I 
was eager to know what dialect he spoke. I greeted the old man in 
Mongghul, and he answered in Mongghul. I realized that he was 
nervous when I continued to speak in Mongghul. He seemed only to 
understand if I spoke to him slowly using simple sentences. He did not 
understand when I spoke quickly. 

There were five people in his home - the old man and his wife, 
his son and daughter-in-law, and one grandchild. His Mongghul name 
was Ganzang. His Mongghul wife did not speak Mongghul. When he 
was nine years old, he had been adopted by a family in Songbu Village, 
from Bali Mongghul Village, about five kilometers away. He recalled 
that, as a child, his whole family in Bali Village spoke Mongghul. His 
grandmother did not speak Chinese at that time and everyone wore 
Mongghul clothes. When he arrived in Songbu Village, he did not often 
speak Mongghul because only some elders spoke Mongghul. He then 


1 See http://bit.ly/2v579nU and http://bit.ly/2htiULE (accessed 3 August 
2017) for videos of these visits. 

2 A heatable adobe platform. For a more detailed description, see 
Limusishiden and Jugui (2010:38). 


+259: 


Vol 51 2018 ASIAN HIGHLANDS PERSPECTIVES 2018 Vol 51 





spoke Mongghul only when he returned to his biological parent's 
village, because everyone in the village spoke it. He said he had not 
spoken Mongghul in more than fifty years. 

In 2001, only Ganzang and two very old women spoke 
Mongghul in the village, however, they rarely met and talked together. 
Young people asked curiously what they said if they were observed 
conversing in Mongghul. These elders said they had forgotten a lot of 
vocabulary, which made it difficult and awkward to communicate with 
each other in Mongghul. 

Ganzang felt very sorry that the Mongghul language had nearly 
disappeared in the village and that local youths would never speak 
their language. He admired Huzhu Mongghul for still speaking 
Mongghul. He knew nothing about the Tu in Minhe and Tongren 
counties. 

He said that about forty years earlier, there were weddings 
between Datong and Huzhu Mongghul. At least two days were 
required to escort a bride to her groom's home when she moved to 
Huzhu. They reached the groom's home on the first day, stayed 
overnight, and returned the next day. 

Many elders had been to Rgulang Monastery to worship. 
However, Mongghul generally had stopped going there, having little 
attachment to their ancestral monastery. 

Ganzang thought his family moved to Datong to make a living 
by cultivating fields during his grandfather's generation. He was sure 
the Mongghul in his village originally came from Huzhu, but he did not 
know where in Huzhu. During the annual Qingming Festival,! they 
first kowtowed in the direction of Huzhu before kowtowing to their 
own graves in order to commemorate their ancestors and original 
homeland. 

That night, a man? (b. ~1958) was invited to Ganzang's home 
to join the party and chat with us because he knew some Mongghul 
songs. He was unable to speak Mongghul. He and Ganzang had been 
locally well-known singers at weddings and drinking parties in local 


1 Qingming (Tomb-Sweeping Day), is a festival observed on the first day of 
the fifth solar term of the Chinese lunar calendar. 
21 did not learn his name. 

-260- 


Vol 51 2018 ASIAN HIGHLANDS PERSPECTIVES 2018 Vol 51 
Mongghul communities. Such singers created a joyous atmosphere by 
singing traditional Mongghul songs. At that time, Ganzang and the 
man were the only wedding singers in the local area. 

The two sang five songs for us that night. Three songs were 
drinking songs sung in Tibetan, and the other two were wedding songs. 
All the songs were incomplete and they did not know what the drinking 
songs meant. They showed great pride while performing these songs. 
The melodies were similar to what we were familiar with in Huzhu, 
though the content was a bit different. They explained the meaning of 
the two wedding songs to us in Chinese. 

The next day was the first day of the first lunar month. We were 
taken to Tuhun Village. I believe this is the only village where 
Mongghul was still spoken in 2001 in Datong County. We walked 
across a mountain and reached the village an hour later. Following 
Ganzang's previous instructions, we easily found the household we 
wanted to visit. The village name is similar to my natal village's name- 
- Tughuan in Huzhu (Tughuan was locally pronounced "Tuhun"). We 
learned that our ancestors had both originated from Tughuan Village, 
Wushi Town, Huzhu County 

We were very warmly welcomed. There were eight family 
members in the household. The older son had taken his wife and 
children to the Xinjiang Uygur Autonomous Region seeking a better 
life several years earlier. That year, the older son had come to visit his 
father while his wife and children stayed in Xinjiang. The old man of 
the house was called Mazi Aadee (Mazi Yeye) "Pockmarked 
Grandfather" (1934-2003) locally because he had suffered from 
smallpox as a child. 

Mazi Aadee had a good reputation in his village, consequently, 
three elder men from his village came to pay a New Year visit, bringing 
bread as gifts. They were soon drinking and chatting. They were 
delighted to see us and willingly answered questions that we asked in 
Mongghul. Luckily, the three visitors and Pockmarked Old Man were 
the four villagers who were considered to be the most fluent Mongghul 
speakers. We were able to easily communicate in Mongghul. We talked 
about various topics related to Mongghul, comparing Datong and 
Huzhu, in terms of Mongghul dialects. 
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About two hours later, Mazi Aadee's son asked us to come 
outside to watch their village dance team's performance. It was 
performed on a big threshing ground at the village center. About fifty 
dancers from the village performed a program that resembled a 
Chinese shehuo' held in Han villages in my home area of Huzhu. A 
Mongghul feature was two or three men wearing fur-lined jackets who 
sang two different Mongghul songs. Another Mongghul feature was 
seven Mongghul women dressed in Mongghul black felt hats, long blue 
robes, and wearing unembroidered sashes, who performed a circle 
dance similar to anzhog? dancing in Huzhu. The song accompanying 
the circle dance was similar to what I had heard in Huzhu in Tibetan. 
Only one song accompanied the dance performance. It was repeated 
over and over. The women's Mongghul clothes seemed newly sewn and 
may have been prepared by the administrative village leadership. 

Mazi Aadee's son introduced me to the villagers over a 
loudspeaker. I was asked to give a speech in Mongghul, which I did. 
Hopefully, a few old people understood. Mazi Aadee and the other 
three elder Mongghul speakers did not come to the performance. 
During the program, I tried to chat with some people in Mongghul. 
Several people over fifty could make some conversation with me, but 
not easily. 

When the program ended at dusk, we returned to Mazii Aadee's 
home and continued our conversation in Mongghul. The four old men 
continued drinking liquor and singing until late at night. 

They agreed that their ancestors were from Huzhu but were 
unsure where in Huzhu. They called themselves "Ndani Kun" ‘our 
people’ and "Karilang."3 


1 Shehuo refers to dancing and singing performances traditionally held 
during the Chinese Lunar New Year Period. 
2 Anzhog is a circle dance, common in Mongghul areas, that is held at a 
home around the small courtyard plot or in front of the household gate. It is 
also performed in lanes and on threshing grounds in winter during the New 
Year period. Generally, one or two men lead the singing and dancing, 
followed by mostly women. The dancers bend over while their arms swing 
left and right twice, then turn while their arms are stretched in the air. 
Folksongs accompany the dance (Limusishiden and Jugui 2010:210). 
3 Mongghul in the Huzhu area were historically divided into Haliqi (meaning 
unknown) and Fulaan Nara (Red Sun). Haliqi includes the present Danma, 
Donggou, Weiyuan, Taizi, and Dongshan townships. Fulaan Nara refers to 
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Only a few villages in this Datong region engaged in religious 
practice, particularly purghan.: Generally, only old people consulted it 
when they met misfortune. Many young people could no longer 
identify purghan and what function they performed. 

I surmised that among the total 44,333 (2011) Mongghul in 
Datong County, only ten to twenty were fluent Mongghul speakers. 
Since my visit, the years have passed and some of those old Mongghul 
speakers have passed away. 

Historically, certain Huzhu Mongghul referred to Datong 
Mongghul as "Serihguang"2 Mongghul. They did not know the term 
"Upper Four Villages/Areas." Limusishiden's father and grandfather 
had no idea that Mongghul in Datong had moved there from the Huzhu 
side in the past. 

After graduating from Qinghai University Affiliated Medical 
College in 1993, I have met many Mongghul from the Upper Four 
Villages/Areas in Datong County who came to my hospital to seek 
medical treatment. Unfortunately, I never met anyone who could 
speak more than a few kinship terms in Mongghul. 


Wushi, Sunduo, and Hongyazigou townships, and Shdara Township in Ledu 
Region. Fulaan Nara is located northeast of the Dongyuan Mountains. Haliqi 
is southwest of the same mountains. Fulaan Nara residents refer to 
themselves as "Karilang." Haliqi residents call themselves "Mongghul" 
(Limusishiden and Jugui 2010:42). 
1 The purghan (or pram) is a deity represented as a sedaned image, cloth- 
covered pole, or a spear. For more detail, see Limusishiden and Jugui 
(2010:23). 
2 Serihguang (T. Btsan po dgon dga' Idan dam chos gling; C. Guanghuisi) is a 
Dge lugs monastery located in Yamenzhuang Village, Dongxia Town, Datong 
Hui and Mongghul Autonomous County, Xining City, Qinghai Province. 
There were twenty-seven monks in 1981 (Pu 2013:4-6). Smith (2013:315) 
reports thirty monks. 
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NON-ENGLISH TERMS 


Aja l #& 
Aluo FF 


amdo a: 
Baijiaxing 4 R#t 


Baimasi 4 4 + 
Baizhuazi 4 JA-+ 
Bali CZ 
bankang tii 
Bao Yizhi #40 & 
Baojia 8% 
Baoku & # 
Beishan 4b.) 
Bahong Git 
Baizitu 4 +4 
Basheng © Jz 
bianjiang i. §% 
btsan po dgon dga' Idan dam chos gling ATA RMA RTA BA ASSN TR) 
Buerhai > JL% 
Chengguan x 
Chongqing © /& 
Dala i& 4% 
Danma 4} Jt 
Datong, Tat'ung Kia 
Datong Xianzhi K#2.% 
Dazhuang * = 
dge lugs ays 
dgon gsar tehed sgrub gling AvaNhpanet ela 
dgon lung byams pa gling ANA SR SANTA 
Dongchuan # )!] 
Dongxia # #%& 
Du Fu 
Duolin 4 #* 
Fangsiniang 7 94% 
Guanting ‘f= 
Guanghuisi 7~ &+ 
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Gushi Khan, Gushi Han ) 4677 
Halazhigou 4% 4/4 
Han 7% 
Handun #& 4% 
Heerjiang #% ‘= 
Hexi 7 & 
Hezhong #7 % 
Hezhou * }i] 
Hongyazigou 22.2 414 
Hualin #4 
Huari #¢ 4 
Hui & 
Huoer % % 
Huoerjun # *% #8 
Huzhu 2734 
Jiaqing nianjian # #14] 
Jiase # &, rgyal sras In) 
Jile #2 
Jisang & # 
Juecha ‘i #& 
Lanjia 2% 
Langjia Ae 
Li Dechun 4 74¢4 
Liande 4% 
Liangzhou 7% 
Liaozhaizhiyi 5" 4% & 
Li Qingchuan # 7 )!| 
Li Qingyun 47% 
Li Shangyin 4 74 I 
Li Shiruo # {#4 
Li Tusi # + 4] 
Li Yaozong # #2 % 
Li Yaozu # #242 
Liu Yunxin *! 32 
Longwanggong % £3 
Luosang beidan danbei zhongmei ¥ # FFF A eK 
Ma Zhiwei 4 &4h 
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Mailigen & 7 "RK 
Marizang JR Hk, 
Mazi Yeye RF #7 
Mijia KK 
minban KA 
Minhe fe 
Ming 44 
Ping'an ---& 
Ping'ansi --& 
piyingxi KR R 
pochumixin PRES 
Pu Wencheng if Xm 
Qing i= 
Qinghai # # 
Qinghai Hu #7 44 
Qinghai tongxianghui ## i] 44 
Qinglin ## 
Qingming #4 
Qingshan #7 Wh) 
Qirenxian + A it 
Sanguoyanyi = 4 iz X 
Sannian Kunnan Shiqi = # 4 *# i341 
sanxian = 5% 
Sanzijing =F #4 
Shaanxi KK 
Shangsibu _ vy 4 
Shaoshuaichungqiu /) }p A AK 
shehuo #4 
Sitan HE 
skra long AR 
skya long gain 
Songbu #34 
Sumpa, sum pa Aja 
Tangfang #334 
Tongzhi nianjian |] 7 14) 
Tuguan +'& 
Tuhun #22 
.267: 


Vol 51 2018 ASIAN HIGHLANDS PERSPECTIVES 2018 


Vol 51 





Tu + 

tusi + 4] 

Tuzu Jianshi + 7% fa] & 
Wang Yongsheng £ JE 
Wanggqi = 4 

Weiyuan iz 

Wushi + 

Wushigou %4+ 4 
Wushizhuang %++ = 
Xialangjia F #40 

Xianbei $#-- 

xiansheng % /. 

Xida BA 

Xie Zuo wit4e 

Xiguan Liangji SKAA 
Xining 4 ‘> 

Xining Shifan Xuexiao YF Hijo F RK 
Xinjiang #42 

Xishan 1h 

xiucai #7 

Xiyouji  # it 

Xueguoer & RIL 

Xunrang #7 
Yamenzhuang #f 11 
Yangguifeizhuan %4 304% 
Yangjiajiang 4 RA 

Yaozu shiwenji #2 #114 X 4 
yikang, shaokang ‘it 
Youningsi 46 T ¥ 
Yuanmenzhanzi #1) 44-F 
Zancha *¢ 3% 

Zhameian #\ £ #& 

Zhang Lian Maibu ski4% 4 
Zhangjia # #% 
Zengguangxianwen #4 J" i 
Zhongguo Zhuyinjun He Yuanzhengjun 2) 5i¥p # Foi fe B 
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